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Harm, Trauma, and nationhood, these three concepts can be perceived as the central 

themes through which Thom discusses the queer community’s sordid history of intra-community 

sexual and physical violence. I would like to focus on Thom’s queer nationhood, as well as her 

proposed alternatives to it. Thom identifies this implicit narrative of queer statehood, or perhaps 

more accurately nationhood, that runs through the queer community’s self conception, first and 

foremost in our narrative of community and the ways in which we invoke it, but also in our 

conceptions of community elders, and the insider/outsider/outcast typology that runs through the 

community. Thom renders this self understanding more explicit by introducing the metaphorical 

land of Queerlandia, a saccharine, infantile, and pointedly fairy-tale term for what Thom argues 

is a fairy-tale conception of queer community that floats dominantly through the minds of the 

people who constitute it.1 Thom characterizes Queerlandia as “the dream of a borderless 

homeland”2, “a secular yet sacred place”3, “the Village, in its ideal form”4, and as not part of the 

“real world”.5 She also claims that it exists in our “collective imagination” as “safe for our 

 
1 Perhaps notably, earlier pre-“cancel culture” and “irony poisoned” stages of social media also spoke of such 
utopian lands and places, most memorably Tumblr Island, where similarly self-conceptualized outsiders imagined a 
physical location rendered a Utopia through its populace being only constituted by members of this outsider 
ingroup.  
2 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 2019), 
53 
3 Ibid. 
4 Ibid. 
5 Ibid, 66 



bodies” and “safe for our souls”, a place where “no one is exploited or beaten or raped”.6 

Queerlandia, is thus, a place Thom does not believe exists, a fairly-tale land.  

Yet, Thom proposes that Gabriel Garcia Marquez’s Chronical of a Death Foretold which 

“questions Colombian society” can provide “a map for the questions I am now asking of the 

queer communities in which I came of age”, those which Thom interpreted through this 

collectively-imagined concept of Queerlandia.7 As such, Thom seems to be arguing that queer 

communities can still be understood as a society, in a similar way to which we can understand 

Colombia as having a society, if not as Queerlandia. Thom also draws heavily on Montreal’s 

queer scene, providing us some geography, but also pointing to the local culture as being deeply 

influenced by “punk anarchism”, an ideology which “reviles authoritarian powers like the nation 

state”.8 This seems to draw nicely on the aforementioned conception of borderless homeland, as 

anarchism has remained closely associated with the anti-border movement. Thus, we seem to be 

getting an image of Queerlandia far closer to idealist and revisionist conceptions of pre-colonial 

North American tribal life: with its guiding elders, its borderless nature, its homeland belonging, 

where nothing bad very often happens, at least not very much.9 Even Thom doesn’t seem fully 

capable of destroying this mythical safeness. In a telling passage she writes “we already know 

why our people die, homophobia and transphobia, murdered by strangers, family and a state…” 

following this shortly by the claim that what “we do not know is why we hurt each other”.10 Of 

course, Thom would likely agree that queer people have killed other queer people, but this is not 

 
6 Ibid, 53. 
7 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 2019), 
56. 
8 Ibid, 57. 
9 I am thinking here of narratives like that found in the Neil Young song “Cortez the Killer”, which while well 
meaning, infantilizes pre-colonial societies and their people. 
10 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 57.  



what she writes. In this passage we are never the reason we die, that’s attributed externally; 

internal to the community we are only harmed.  

I would like at this point to introduce two concepts external to the essay: Heimat and 

Homonationalism. Strongly tied to the nationalist and fascist movements in 19th and 20th century 

Germany,11 heimat is untranslatable, but can be quickly understood as an equivalent to 

homeland. I believe that this concept is what is centrally at play when Thom speaks of queer’s 

borderless homeland, for heimat “describes not just a geographical place, but a state of 

belonging. It’s the opposite of feeling alien” and “shelter from a disorderly world.”12 Further, 

heimat “also holds the danger of serving as a justification to exclude the “other” in order keep 

the “own” unspoiled.”13 Perhaps it is heimat at play when the borderless Queerlandia proclaims 

that perpetrators of violence, former citizens of Queerlandia, “are not welcome at the dance 

party, the political workshop, the protest, the community service…Perpetrators are not welcome 

in Queerlandia.”14 Queerlandia, as Thom puts it, is a “dream of perfection”, a heimat for a the 

queer people, “which means that only perfect people—perfect victims, perfect survivors—can 

live there.”15  

Such a self conceptualization should seem alien to older queers, queers who remember 

the AIDS crisis, who relate to Lee Edelman’s No Future: Queer Theory and the Death Drive, 

who still think of queer people, as Jasbir K. Puar would put it, as figures of death. In Terrorist 

 
11 Forgive the anachronism, as the sentence became unwieldy when attempting to account for the Prussian state 
as well as the Kaiserreich.  
12 Jochen Bittner, “Opinion | Why the World Should Learn to Say ‘Heimat,’” The New York Times, February 28, 
2018, sec. Opinion, https://www.nytimes.com/2018/02/28/opinion/america-heimat-germany-politics.html. 
13 Ibid.  
14 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 57. 
15 Ibid, 65. 

https://www.nytimes.com/2018/02/28/opinion/america-heimat-germany-politics.html


Assemblages Puar proposes the term homonationalism, to describe the ways in which queer 

narratives under pressures of liberal LGBTQ2 culture and the liberal state have shifted from 

being defined by sodomy and death, to marriage and family (productive structures), to how the 

liberal nation state has creative acceptable homonormative narratives that mimic the pre-existing 

colonial, racial, class, gender, and national ideals.16 It is my suspicion that it is this shift that 

created narratives of how “good” gay and trans people could fit into the national life of the 

nation, that allowed for this conceptual shift within queer communities to be able to imagine the 

queer community itself as a nation. Further, Queerlandia is an imaged land, imagined as victim, 

and not unlike Puar’s conception of Israel in The Right to Maim, a state which ignores and 

minimizes its own harm, how to maims individuals, as justified by its own historic and supposed 

ongoing victimhood.17 Thom makes it clear throughout the essay that this conception of 

Queerlandia as the heimat of the victimized people (queers) is centrally why it hasn’t been able 

to answer “what do we do about individuals who happen to be both survivors and 

perpetuators”.18  

According to Queerlandia’s internal logic, queers are citizens of the heimat because they 

are queer and because they are victim (synonyms in Queerlandia’s vocabulary). Since 

Queerlandia is ‘safe’, and it is safe because it is a heimat for the safe people, it must exclude 

people who prove unsafe. Thom admits this sometimes happens, the community has “a tendency 

to respond only to harm that is extreme and has been explicitly named for us”, when “someone 

 
16 Jasbir Puar, Terrorist Assemblages: Homonationalism in Queer Times (Durham, North Carolina: Duke University 
Press, 2007). 
17 Jasbir Puar, The Right to Maim: Debility, Capacity, Disability (Durham, North Carolina: Duke University Press, 
2017). 
18Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 57. 



with enough friends and social power stands up” and proclaims personal knowledge of harm.19 

These perpetrators are expelled from Queerlandia and a narrative is perpetuated that they were 

not supposed to be there in the first place. These perpetrators are interlopers into the safe 

community, whatever their sexuality or gender modality, they were never truly of the chosen 

people, they were not victims. As such, “we become both avoidant of and obsessed with harm”, 

and because it is “unthinkable to conceive ourselves or those we love as potentially harmful” 

Queerlandia is a place nation obsessed with finding and removing the people only pretending to 

belong in the heimat from said heimat. Queerlandia is a homonationalist project towards safety, 

and specifically safety through purity. Queerlandia self conceptualizes as a perfect place full of a 

perfect people, with a national goal of safety only thwarted by those inside who should not be 

there, who do not share this national goal. To restate this, Queerlandia can only conceive of 

intra-community harm through a Dolchstoßlegende. As such, its only options are to ignore the 

harm, or to proclaim the perpetuator of the harm not a real citizen, to kick them out on the basis 

of never having truly belonged.20 

Clearly this project is bankrupt. But what does Thom suggest to replace it? First she 

suggests living in the real world. This seems to hold some promise, to give up our allusions of in-

group/out-group safety and threat, sad though it may be. Secondly, however, she appears to 

propose family, writing “What if we organized our scenes and communities into groups of 

chosen family, each of which had access to mentorship from elders, so that when a close friend 

or lover committed an act of harm, we were ready to hold them accountable in a non-punitive 

 
19 Ibid, 58-59. 
20 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 61-65. 



and loving way?”21 While not an idealized form of family, it feels odd to call on family at all in 

an essay with such a strong undercurrent of knowing the ways in which the family perpetuates, 

masks, and can constitute violence, in an essay that acknowledges that we queers “carry the 

memories of traumas we have survived in our families of origin.”22 Here Thom appears to be 

calling on an understanding of the house structure of the drag scene, that media like Paris is 

Burning and Pose have made famous, but these houses were not always inherently internally safe 

to say the least. Further, are we not replacing one idealization with another when we call for the 

creations of families for accountability purposes? Is found family not also tied to 

homonationalist perpetuations of the heterosexual norms which prop up the nation state? Is there 

any assurance that found families can actually handle, stop, and not perpetuate violence?  

Perhaps queerness, and other identities we may tack on to our defensive wall that assures 

our fellow queers we are victims, need primarily, to not exist as stand-ins for safety re: 

victimhood. Thom notes that Ronan, one of Thom’s perpetrators, is racialized, while also later in 

the essay identifying herself along these lines, “trans women of colour like me—targets of 

violence”, and hopes for an era in which “the rape and traumatization of trans women of colour 

was not a foregone conclusion.”23 Thus, we have in Thom an acknowledgment that persons of 

colour can perpetuate violence, but that trans women of colour are definitely victims one and all. 

Thom’s essay doesn’t insist on upkeeping this binary between victim and abuser, where one 

cannot also be the other, but the urge to specify the type of trans woman one is, at least in 

Queerlandia functions as a signal, a reassurance, that ‘I, with my added level of intersectional 

 
21 Ibid, 65-66. 
22Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 61. 
23 Ibid, 64-65. 



marginalization, am definitely not one of those backstabbers you need to worry about.’ I know 

when I speak online, and I need added legitimacy, I throw in one of the following identities 

before trans woman: sexual assault victim, Jewish, physical disabled, dyslexic. If I’m really 

desperate, I could always throw in being raised by a black mother, being mistaken for her 

biological, mixed-race, kid, experiencing the family car, the one that drove me to school, having 

anti-black slurs, anti-inter-racial-marriage slurs, carved into it and the house egged. But I 

shouldn’t do it, and neither should you. There is no need for you to hear about the harms I’ve 

experienced, or to infer them from the ways my marginalized identities compound. Thom knows 

this, she writes “We should not have to say the words ‘I have been raped’ to be taken seriously, 

nor should we have to list the names of people who have hurt us to receive support.”24 Thom 

writes, “my experience of abuse is not a metaphor. My body is not a metaphor. My life is not a 

metaphor.”25 Likewise, if I may add on, my identities should not be said by me or others to give 

me legitimacy when I speak on victimhood. My compounding marginalized identities are not a 

metaphor, not a dog-whistle, for victimhood. 

 According to Statistics Canada, “More than half (55%) of women with disabilities 

experienced some form of IPV [Intimate partner violence] in their lifetime, compared with 37% 

of women without disabilities.”26 I cannot find any data on disabled trans women, but it is likely 

higher. But I will not call myself a disabled trans woman when writing on rape I’ve experienced 

or the subject in general, I do not wish to signal victimhood like that, because as Thom points 

out, that makes me no less likely to also be a perpetrator or to be ‘safe’. If the queer community 

 
24 Kai Cheng Thom, “Chronical of a Rape Foretold,” in I Hope We Choose Love (Vancouver: Arsenal Pulp Press, 
2019), 64. 
25 Ibid. 
26 Laura Savage, “Intimate partner violence: Experiences of women with disabilities in Canada, 2018,” Juristat, 
published April 26, 2021. 



proves to be not inherently safe, it is not a smart move for me to say that it is because of the 

admittedly rampant ableism in it, and draw my safe circle tighter, now viewing only disabled 

trans women as safe. Nor can we retreat even tighter into the found family. When have families 

ever been inherently safe, even chosen ones? For me, Thom’s first suggestion is the more 

accurate, we need to accept no one is perfectly safe, no matter what identities categories they can 

place themselves inside. We cannot keep imagining ever smaller heimat communities of safety, 

especially when as it currently stands, the safety of these communities is predicated on a 

presumptive identity qua victimhood. We all deserve for our identities to be more than 

indications of presumptive harm endured. Nor can we turn to homonationalist structures like 

found family or identity-based communities as nations.  


